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A Divine and Supernatural Light, mA | 


mediately imparted to the Soul by the bf an 
of God, ſhown to be both a Scriptural and 
Rational Dodrine. 
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MaTTH. xvi. 17. 


Bar-joua : for fleſh and blood hath not revealed it unto thee, bu: 


my Father which. ts in heaven. 


HRIST ſays theſe words to Peter, upon occaſion of his 
profeſſing his faith in him as the Son of God. Our Lord 
was inquiring cf his diſciples, who men ſaid he was; not that 
he needed to be informed, but only to introduce and give occa« 
hon to what follows. They anſwer, that ſome faid he was Joha 
the Baptiſt, and ſome Elias, and others Jeremias, or one of the 
Bo go When they had thus given an account who others 
aid he was, Chriſt aſks them who they ſaid he was : Simon 
Peter, whom we find always zealous and forward, was the fic 
to anſwer ; he readily replied to the queſtion, Thou art Chrift, 
the Son of the living God. 
Upon'this occafion, Chriſt ſays as he does to him and of him 
'1n the text: In which we may obſerve, wy 

1. That Peter is pronounced bleſſed on this account. Blefſed 
art thou—-4* Thou art an happy man, that thou art not ignorant 
« of this, that I am Chrift, the Son of the Irving God. Thou art 
« diſtinguiſhiogly happy. Others are blinded, and. have dark 
« and deluded apprehenſions, as you have now piven an account, 
F {ome thinking that I am Elias, and ſome that I am Jerennas, 
« and ſome one thing, and ſome another ; but none of them 
« thinking right, all of them miſſed. Happy art thou, that art 
« fo dilttnguiſhed as to know the truth in this matter,” 

2. The evidence of this his happineſs declared, viz. That 
God, and he only, had revealed it to him. This is an eyidence 
of his being ed. 

Firſt, As it ſhows how peculiarly favoured-he was of God 
above others : q. d. © How highly-favoured art thou, that others 
« that are wiſe and great men, the Scribes, Phariſees, and Rulers, 


« and the natioa in general, are lek-in darknefs, to follow their 
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4 T he Reality of Spiritual Light. : 


* own miſguided apprehenſions ; and that thuon ſhould} be fin- 
« gled out, as it were, by name, that my heavenly Father ſhould 
"* thus fet his love on thee, Simon Bar-jona; This arpues thee 
* plefſed, that thou ſhouldit thus be the objet of God's diſtin» 
« puſhing love.” 

Secondly, it evidences his blefledneſs alſo, as it intimates that 
this knowledge is above any that Feſb and blood can reveal. 
« This fuch knowledge as my Father which is in heaven only 
i« can give; It is too high and excelient to be communicated by 
« ſuch means as other knowledge is. Thou art /:ed, that thou 
« knoweſt that which God alone can teach thee.” 

The original of this knowledge is here declared, both nega- 
tively and politively. Pojurvely, as God 18 here declared the 
author of it. N:cgatively, as it is declared, that fb and blood 
had not revealed tt, God is the author of all knowledge and 
underſtanding whatſoever: He is the author of the knowledge 
that 1s obtained by human learning ; He is the author of all 
moral prudence, and of the knowledge and ſkill that men have 
in their ſecular buſineſs, Thus it 1s faid- of all io Iſrael that 
were wiſe-bearted, and ſkilled in embroidering, that God had 
filled ther with the ſpirit of wiſdom. Exod, xxviii. 3. 

God is the auil.5r of ſuch knowledge; but yet not ſo but 
that feſb and blood revgals it. Mortal men are capable of im- 
parting the knowledge of human arts and ſciences, and ſkill in 
temporal affairs. God is the author 6f fuch knowledge by thoſe 
means: Fleſb and blood is made ule of by God as the mediate or 
ſecond caule of it ; he conveys it by the power 2nd influence of 
natural means. But this ſpiritual knowledge, ſpoken of in the 
text, 15 what God is the author of, and none elſe: He reveal; 
it, and f/b ung blood reveals it not. He imparts this keowledge 
immediately, not making uſe of any intermediate natural Cauſes, 
as he does im other knowledge. 

What had paſſed in the preceding diſcourſe naturally OCca- 
foned Chrilt 10 obſerve thiz; becaule the diſciples had been 
telling how others did not know him, but were g:nerally milla- 
ken about him, and divided and confounded in their optmions of 
bim : but Peter had declared-his aflured faith, that he was the 
Son of God. Now it was natural to obſerve, how it was not 
# /6 and blood that had revealed it to him, but God ; tor it this 
knowledge were dependent on natural caules or means, how 
came it to paſs that they, a company of poor fiſhermen, illiterate 
men, and perſons of low education, attained to the knowledge 
of the truth ; while the Scribes and Pharifces, mien of valtly 
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higher advantages, and greater knowledge and ſagacity in other 
matters, remained in ignorance? This could be owing only to 
the gracious diſtinguiſhing influence and revelation of the Spirit 
of God. Hence, what I would make the ſubje& of my preſent 
diſcourſe from theſe words, 1s this 


DOCTRAKINE. 


\ That there is ſuch a thing as a Spiritual and Divine" Light, 
immediately imparted <0 the foul by God,. of a different nature 
from any that is obtained by natural means, 

In what I ſay on this ſubje& at this time, I would, 


I. Show what this divine light is. 
IL. How it is given immediately by God, and not obtained 


be by natural means. 
ITI. Show the truth of the dofrine. 
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And then conclude with a brief improvement. : 

: xI. I would ſhow what this ſpiritval and divine light is. And - 24 

7 in order to it, would ſhew, rf 
Firſt, In a few things, what it is not. And here, 3. 
t. Thoſe convictions that natural men may have of their fin *: 
and miſery, is not this ſpiritual and divine light. Men in a nat» - 

| ural condition may have convictions of the guilt that hes upon "ih 

[ them, and of the anger of God, and their danger of divine ven= 7-4 

| eance. Such convictions are from lightor ſen{ibleneſs of truth. 4M 
That ſome finners have a greater conviction of their guilt and PE, 


miſery than others, is becauſe ſome have more light, or more of 
an apprehenſion of truth than others. And this light and con- 
viction may be from the Spirit of God ; the Spirit convinces 
men of fin ; but yet nature is much more concerned in it than in 
the communication of that ſpiritual and divine light that is ſpoken 
of in the doQtine ; jt is from the Spirit of God only as afliſting 
. natural principles, and not as infuſing any new principles. Corn- 
| mon grace differs from ſpecial, in that it influences only by affiſt- 
ing of nature ; and not by imparting grace, or beſtowing any 
thing above nature. 'The hight that 1s obtained is wholly npat- 
| ural, or of no ſuperior kind to what mere nature attains to, 
4 though more of that kind be obtained than would be obtained if 
men were left wholly to themſelyes : Or, in other words, com- 


* mon prace only aſhſts the faculties of the ſoul to do that more 
4 fully which they do by nature, as natural conſcience or reafon 
will by mere nature make a man ſenfible of puilt, and will accuſe 


and condemn him when he has done amiſs. Conſcience is a 
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principle natural to men; and the work that it doth naturally, 
or of itlelf, is to give an apprehenſion of right and wrong, and. 
to ſuggeſt to the mind the relation that there is between right 
and wrong, and a retribution. The Spirit of God, in thoſe 
convictions which unregenerate men ſometimes have, al iſts con- 
fcience to do this work in a further degree than it would do if 
they were lefſito themſelves : He helps it againſt thoſe things 
that tend to ſtupify it, and obſtrut its exerciſe. But in the 
renewing and fanifying work of the Holy Ghoſt, thoſe things 
are wrought in the ſou! that are above nature, and of which 
there 1s nothing of the like kind in the foul by nature ; and.they 
are cauſed to exiſt in the ſoul habitually, and according to ſuch 
# ſtated conſtitution or law that lays ſuch a foundation for exer- 
ciſes in a continued courſe as is called a principle, of nature, 
Not only are remaining principles affilted to do their work more 
freely and fully, but thoſe principles are reſtored that were utterly 
deitroyed by the fall; and the mind thenceforward habitually 
& exerts thoſe as that the dominion of ſin had made it as wholly 
deſtitute of as a dead body is of vital a&s. 

'The Spirit of God afts in a very different manner in the one 
caſe, from what he doth in the other, He may indeed a& upon 
the mind of a natural man, but he afts in the mind of a faint as 
an indwelling vital principle. He a&s upon the mind of an 
unregenerate perſon as an extrinſic occafonal agent ; for in aR- 
ing upon them, he doth not unite himſelf to them ; for notwith- 
ſtanding #1] his influences that they may be the ſubzeas of, they 
are {till ſenſual, having not the Spirit, Jude 19. But he unites 
bimſelt with the mind of a faint, takes him for his temple, actu- 
ates and influences him as a new ſupernatural principle of life 
and ation. 'There is this difference, that the Spirit of God, in 
acting in the ſoul of a godly man, exerts and communicates 
himſelf there in his own proper nature. Holineſs is the proper 
nature of the Spirit of God, The Holy Spirit operates in the 
minds of the godly, by uniting himſelf to them, and living in 
them, and exerting his own nature in the exerciſe of their tac- 
witics The Spirit of God may a& upon a creature, and yet not 
in ating communicate himſelf. The Spirit of God may a& 

= inanimate creatutes ;z as, the Spirit moved upon the face of 
047 1h in the beginning -of the creation ; ſo the Spirit of 
God may a& upon the minds of men many ways, and communi- 
cate himſelf no more than when he a&s upon an lnanimate crea- 
tre. For inſtance, he may excite thoughts in them, may aſhſt 

Keir natural reaſon and raderftaading, or may afblt other natural 
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principles, and hg any union with the ſoul, but may a, 
as it were, as upoM,an rd Fi objet. But as he a&s in his 
holy influences aud ſpiritual operations, he a&s'in a way of pe- 
culiar communication of hi ; ſo that the ſubje& 1s thence 
denominated ſpiritual. = 

2. This ſpiritual and divine light does not conſiſt in any ime» 
preſſion made upon the imagication, It is no impreſhon upon 
the mind, as though one ſaw any thing with the bodily eyes : It 
is no imagination or idea of an outward light or glory, or any 
beauty of form or countenance, or a viſible luſtre or brightneſs of 
any objea. The imagination may be ſtrongly imprefſed with 
ſuch things ; but this 1s not ſpiritual light. Indeed when the 
mind has a lively diſcovery of ſpiritual things, and is greatly 
aff:&ed by the power of divine light, it may, and probably very 
commonly doth, much affe& the imagination ; ſo that impreſhoas 
of an outward beauty or brightneſs may accompany thoſe f{pirit- 
ual diſcoveries; But ſpiritual light is not that impreſhon upon 
the imagination, but 'an exceeding different thing from it. Nat- 
ural men may have lively impreſhons on their imaginations z and 
we cannot determine but that the devil, who transforms himſelf 
into an angel of light, may_ cauſe imaginations @f an outward 
beauty, or vilible glory, and of ſounds and ſpeeches, and other 
ſuch' things ; but theſe are things of a vaſtly inferior nature to 
ſpicitual hght. 


3- This ſpiritual light is not the ſuggeſting of-any new truths * 


or propoſitions not contained in the word of God. This ſug- 
g<iting of new truths or dorines to the mind, independent of 
any antecedent revelation of wlaſe propoſitions, either in. word 
or writing, is inſpiration ; ſuch as the prophets and apoſtles had, 
and ſuch as ſome enthuſiaſts pretend to. But this ſpiritual light 
that I am ſpeaking of, is quite a different thing from inſpiration ; 
It reveals no new doctrine, it ſuggeſts no new propoſition to the 
mind, it teaches no new thing of God, or Chriſt, or another 
worid, not. taught in the Bible, but only gives a due apprehen- 
fon of thoſe things that are taught in the word of God. 

4- It is not every affeQing view that men have of the things 
of religion that is this ſpiritual and diyine light. Men. by mere 
Rug of nature are capable of being affeQed with things that 

ave a ſpecial relation to rehgion as well as other,things. A 
perſon by mere nature, for inftance, may be liable to be affeted 
with the ſtory of Jeſus Chuſt, and the ſufferings he underwent, 
as well as by any other tragical ſtory : He may be the tore 
affected with it from the intereſt be conceives wankigg to have 
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in it: Yea, he may be affefted with it without believing it; as 
well as a man may be affected with what he reads in a romance, 
or ſees acted in a ſtage-play. He may be affeted with a lively 
and eloquent deſcription of many pleaſant things that attend the 
ſtate of the bleſſed in heaven, as well as his imagination be en- 
tertained by a romantic deſcription of the pleaſantneſs of fair 
land, or the like. And that common belief of the truth of the 
things of religion, that perſons may have from education or 
otherwiſe, may help forward their affeftion, We read in Scrip- 
ture of many that were greatly affeted with things of a religious 
nature, who yet are there repreſented as wholly graceleſs, and 
many of them "very ill men. A_ perſon therefore may have 
affe&ing views of the things of religion, and yet be very deftitute 
of ſpiritual light, Fleſh and blood may be the author of this : 
One man may give another an afteQing view of divine things 
with but common afliſtance ; but God alone can give a ſpiritual 
diſcovery of them. 

But I proceed to ſhow, 

Secondly, Poſitively what this ſpiritual and divine Wght is. 

And it may be thus deſcribed: A true ſenſe of the divine 
excellency ofiche things revealed in the word of God, and a 
conviction of the truth and reality of them thence ariſing. 

This ſpiritual light primarily conſiſts in the former of theſe, 
viz. A real ſenſe and appreheofion of the divine excellency of 
the things revealed in the word of God. A. ſpiritual and ſaving 
conviction of the truth and reality of theſe things, ariſes from 
ſuch a fight of their divine excellency and glory ; ſo that this 
conviction of their truth is an effe&t and natural conſequence of 
this fight of their divine glory. There is therefore in this ſpir- 
itual hight, 

1. A true ſenſe of the divine and ſuperlative excellency of 
the things of religion; a real ſenſe of the excellency of God 
and Jeſus Chriſt, and of the work of redemption, and the ways 
and works of God revealed in the goſpel. There is a divine 
and ſuperlative glory in theſe things ; an excellency that is of a 
vaſtly higher kind, and more ſublime nature than in other things ; 
a glory greatly diſtinguiſhing them from all that is earthly and 
temporal. He that is ſpiritually enlightened truly apprehends 
and fees it, or has a ſenſe of it. He does not merely rationally 
believe that God 1s glorious, but he has a ſenſe of the gloriouk 
neſs of God in his heart. There is not only a rational belief 
that God is holy, and that holineſs is a good thing, but there is 
a ſenſe of the loyelineſs of God's holineſs. "There is not ovly 
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a ſpeculatively judging that "God is gracious, but a ſenſe how 
aniable God is upon that'account, or a ſenſe of the beaury of 
this divine attribute. | 

Thereis a two-fold underſtanding or knowledgeof good that God 
has made the mind of man capable of. The firſt, that which us 
merely ſpeculative or notional ; as when a perſon only ſpecula- 
tively judges that any thing is, which, by the agreement of mari- 
kind, is called good or excellent, viz. that which is moſt to 
general advantage, and between which and a reward there 5 
a ſuitableneſs, and the like. And the other 1s, that which con- 
fiſts in the ſenſe of the heart : as when there is a ſenſe of the 
beauty, amiableneſs, or ſweetneſs of a thing ; ſo that the heart is 
ſenſible of pleaſare and delight in the preſence of the idea of it, 
Ia the former is exerciſed merely the ſpeculative faculty, or the 
underſtanding, ftrialy fo called, or as ſpoken of im diſtintion 
from the will or diſpoſition of the foul, In the latter, the will, 
or inclination, or heart, are mainly cgncerned. 

Thus there 1s a difference between —_— an opinion, that 
God is holy and gracious, and having a fenſe of the lovelineſs 
and beauty of that holineſs and grace. There is a difference 
between having a rational judgment that honey is ſweet, 'and 
having a ſenſe of its ſweetneſs, , A man may haye th» former, 
that knows not how honey taſtes; but a man cannot have the 
latter unleſs he has an idca of the taſte of honey in his mind. 
So there is a difference between believing that a perſon is beau- 
tiful, and having a fenfe of his beauty. The former may be 
obtained by hearfay/ but the latter only by feeing the counte- 
nance. There is a wide difference between mere ſpeculative 
rational judging any thing to be excellent, and having a ſenſe of 
Its from and beauty. "The former reſts only in the head, 
ſpeculation only is coacerned in it ; but the beart is concerned 
in the latter, . When the heart is ſeofible of the beauty and ami- 
ableneſs of a thing, it neceffarily feels pleaſure in the epprehen- 
fon. It is impligd i, a perfon's being heartily ſenſible of the 
lovelineſs of a thing, that the idea of it 1s ſweet and pleaſant to 
bis foul 3 which is a far different thing from having a rational 
opinion that it is excellent, 

2, There ariſes from this ſenſe of divine excellency of thingy 
contained in the word of God, a conviction of the truth and 
reality of them : and that either indireQly or diredly. 

Firſt, TndireQly, and that two ways. 

1, As the prejudices that are in the heart, againſt the truth 
ef givine thiogs, are hereby removed ; ſo that the mind becomes 
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fuſceptive- of the due force of rational arguments for their truth; 

The mind of man is naturally full of prejudices againſt the truth 

ef divine things: It is full of ennuty againſt the doQrines of 

the goſpel] ; which is a diſadvantage to thoſe arguments that 
prove- their truth, and cauſes them to loſe their force upon the 
mind... But when a perſon has diſcovered to him the divine 
excellency of Chriſtian doQrines, this deſtroys the enmity, re- 
moves thoſe prejudices, and ſanRifies the reaſon, and caules it 
to lie open to the force of arguments for their truth. 

Hence was the different effe& that Chriſt's miracles bad fo 

.convince the Giſcipies, from what they had' to convince the 

$cribes and. Pharifees. Not that they had a ſtronger reaſon, or 

had their reaſon more improved ; but their reaſon was ſanRifked, 
and thoſe blinding prejudices, that the Scribes and Phariſees 
were under, were removed by the ſenſe they had of the excel- 
lency of Chbriſt, and his doctrine. 
2. It not only removes the hindrances of reaſon, but poſitive- 
heips reaſon. It makes even the ſpeculative notions the-more 
& Jively. It engages the attention of the mind, with the more 
fixednefs and intenſeneſs to. that kiod of objeAs z which cauſes 
it to have a clearer view of them, and enables it more clearly to 
fee their mutyal relations, and occaſions it ta take more notice 
of them. The ideas themfelves that otherwiſe are dim and 
obſcure, are by this means impreſſed with the greater ſtrength, 
and have a light caſt upon them ; ſo that the mind can better 

I judge of them, As he that behvulds the objefts on the face of 

| _ the. cartb, when the light of the ſun is caſt upon them, is under 

= * greater advantage to dilcern them, in their true forms and mutual 
relations, than be that ſees them in a dim ſtar-light or twilight. 

_ The mind having a fenſibleneſs of the excellency of divine 
objects, dwells upon them with delight ; and the powers of the 
ſoul are more- awakened and eolivened.to employ themſelves in 

- the contemplation of them, and exert themſelyes more fully, and 
much more to purpole, The beauty and ſweetneſs of the objeQs 
draws on the iculties and draws forth their exerciſes: So that 
reaſon itſelf is under far greater advantages for. its proper and 
free exerciſes, and to attain its proper end, free of darkneſs and 
deluſion. Bat, | 

Secondly, A. true ſenſe of the divine excellency of the things 
of God's word doth more dire&ly and immediately convince of 
the truth of them ; and that becauſe the excellency of theſe 
things 1s fo ſuperlative. There is a beauty in them that is fo 

dizane and godlike, that is greatly and evidently diſtinguiſhing 
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-of them from things merely human, or that men are the inventers 
and authors of ; a glory that is ſo high and great, that when 
clearly ſeen, «commands aſſent to their divinity and reality. 
When there is an actual and lively diſcovery of this beauty and 
excellency, it will not allow of any ſuch thought as that it 1s an 
human work, or the fruit of men's invention. This evidence, 
that they that are ſpiritually enlightened have of the truth of the 
things of religion, is a kind of intuitive and immediate evidence, 
They believe” the doQrines of God's word to be divine, becauſe 
they ſee divinity in them 3'i. e. They ſee a divine, and tran- 
ſcendent, and moſt evidently diſtinguiſhing glory in them ; ſuch 
a glory as, if clearly een, does not leave room-to doubt of their 
being of God, and not of men. 

Such a convition of the truth of religion as this, ariſing, theſe 
ways, from a ſenſe of the divine excellency of them, is that true 
ſpiritual convidtion that there is in fiviog faich. And this origi- 
ma) of it, is that by which it is moſt effentially diſtinguiſhed from 
that common affent, which unregenerate men are capable of. 

IT. I proceed now to the ſecond thing propoſed, viz. To ſhow 


bow this light is immediately gives by God, and not obtained 


by natural means. And here, 
1. It is not intended that the natural faculties are not made 


vſe of in it. The natural faculties are the ſubje& of this light: . ' 


And they are the ſubje& in ſuch a manner, that they are not 
merely paſſive, but aQive in it ; the acts and exerciſes of man's 
underſtanding are concerned and made uſe of in it. God, in 
letting in this light ioto the ſoul, deals with man according to 
his nature, or as a rational creature; and makes uſe of his hu- 
man faculties, But yet this light is not the leſs immediately 
from. God for that ; though the faculties are made uſe of, it is as 
the ſubje& and not as the cauſe z and that ating of the faculties 
in it, is not the cauſe, but is cither implied in the thing itſelf, 
(in the light that is imparted,) or is the conſequence of it. As 
the uſe that we make of our eyes in beholding various obje&s, 
when the ſun ariſes, is not the cauſe of the light that diſcovers 
thoſe objefts to us. 

#+ It is not intended that outward means have no concern in 
this affair, - As T have obſerved already, it is not in this affair, 
as it is in inſpiration, where new truths are ſuggeſted : for here 
is by this light only given a due : enſion of the ſame truths 
that are revealed in the word of : and therefore it is not 
given 'without the word. The 


goſpel is made uſe of 'in this. 
uair« This light is the light of the glorious goſpel of Chriſt, 
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2 Cor. iv. 4. The goſpel is as a glaſs, by which this light is 


' conveyed to us, 1 Cor. xiii. 12. Now we ſee through a glaſs. 


But, 

3- When it is ſaid that this light is given immediately by 
God, and not obtained by natural means, hereby is intended, 
that it is given by God without making uſe of any means that 
operate by their own power, or a natural force, God makes uſe 
of means ; but it is not as mediate cauſes to produce this «fe, 
There are not truly any ſecond' cauſes of it ; but it is produced 
by God immediately. The word of God is no proper cauſe of 
this effe& : It does not operate by any natural force in it. The 
word of God is only made uſe 'of to convey to the mind the 
ſubje&-matter of this ſaving inſtruction: And this indeed it 
doth convey to us by natural force or influence. It conveys to 
our minds theſe and thoſe dottrines ; it is the cauſe of the notion 
of them in our heads, but not of the ſenſe of the divine excellency 
of them in our hearts. Indeed a perſon cannot have fpiritual 
light without the word. But that does not argue, that the word 
properly cauſes that light. 'The mind cannot lee the excellency 
of any doQrine, unleſs that doctrine be firſt in the mind ;z but 
the ſeeing the excellency of the doQrine may be immediately 
from the Spirit of God ; though the conveying of the dotrine 
or propoſition itſelf may be by the word. So that the notions 
that are the ſubjeRt-mattgr of this light, are conveyed to the 
mind by the word of God; but that due ſenſe of the heart, 
wherein this light formally conſifts, is immediately by the Spirit 
of God, As for inſtance, that notion that there is a Chriſt, 
and that Chriſt is holy and gracious, is conveyed to the mind by 
the word of God : But the ſenſe of the excellency of Chriſt by 
reaſon of that holineſs and grace, is nevertheleſs immediately the 
work of the Holy Spirit. I come now, 


III. To ſhow the truth of the dofrine ; that is, to ſhow that 
there is ſuch a thing as that ſpiritual light that has been deſcrib- 
ed, thus "aa. 4 let into the mind by God. And here I 
would \ſhew briefly, that this dofrine 1s both ſcriptural and 
rational. - . 

Firſt, It is ſcriptural. My text is not only full to the pur- 

, but it is a doftrine that the Scripture abounds in. We are 
there abundantly taught, that the ſaints differ from the ungodly 
in this, that they have the knowledge of God, and a fight of 
God, and of Jeſus Chriſt. I ſhall mention but few texts of 
many: 1 John iii. 6. « Whoſoever finneth, hath not ſeen him, 
& nor known him.” $3 John 11. © He that docth good, is of 


_” 
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« God : but he that doth evil, hath nat ſeen God.” John xiv. 
19. 4 The world {ceth me no more ; but ye ſee me.” John 
Xvu, 3. © And thiz is erernal life, that they might know thee, 
«*« the only true God, and Jeſus Chriſt whom thou haſt ſent.” 
This knowledge, or fight of God and Chriſt, cannot be a mere 
ſpeculative kaowledge ; becauſe it is ſpoken of as a ſeeing and 
knowing, wherein they ditter from the ungodly. And by theſe 
Scriptures it muſt not only be a different knowledge in degree 
and circumſtances, and different ia its effets ; but it mult be 
entirely different in nature and kind. 

And- this light and knowledge is always ſpoken of as imme» 
diately given of God ; Matth. xi. 25, 26, 27. © At that time 
« Teſus anſwered and ſaid, I thank thee, O Father, Lord of 
« heaven and earth, becauſe thou haſt hid theſe things from the 
« wiſe and prudent, and haſt revealed them unto babes. Even 
*« fo, Father, for ſo'it ſeemed good in thy fight. All things 
«are delivered unto me of my Father : and no man knoweth 
* the Son, but the Father ; neither knoweth any man the 
© Father, ſave the Son, and the to whomſoever the Son will re- 
« veal him.” Here this effe& is-aſcribed alone to the arbitrary 
operation, and gift of God, beſtowing this knowledge on whom 
he will, and diſtiaguiſhing thoſe with it, that have the leaſt nat- 
ural advantage or means for knowledge, even babes, when it 18 
denied to the wiſe and prudent. And the imparting the 
knowledge of God is here appropriated to the Son of God, as 
his ſole prerogative. And again, 2 Cor, iv. 6. ** For God, who 
* commanded the light to ſhine out of dark neſs, hath ſhined 
« in our hearts, to give the light of the knowledge of the 
« olory of God, io the face,of Jeſus Chriſt,” "This plainly 
ſhows, that there is ſuch a thing as a diſcovery of the divine 
ſuperlative glory and excellency of God and Chriſt, and that 
peculiar to the ſaints: and alſo, that it is as immediately from God, 
as light gm the ſun i and that it is the immediate effe& of his 
poyer and will ; for it is compared to God's creating 'the hght 
by his powerful word in the beginning of the creation ; and 1s 
ſaid to be by the Spirit of the Ford, in the 18th verſe of the 
preceding chapter. God is ſpoken of as giving the knowledge 
of Chrilt in conyrcſfion, as of what before was hidden and un- 
ſeen in that z Gal. i. 15, 16. © But when it pleaſed God, who 
6 ſeparated me from my mother's womb, and called tmg by his 
« grace, to reveal his Son in me.” —— The Scripture allo 
ſpeaks plainly of ſuch a knowledge of the word of God, as has 

| * 
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been deſcribed, as the immediate gift of God ; Pſal. cxix. 18 
« Open thou mine eyes, that I may behold wondrous things out 
« of thy law.” What could the Pſalmiſt mean, when he begged 
of God to open his eyes? Was he ever blind? Might he not 
have reſort to the law, and ſee every word and ſentence in it 
when he pleaſed ? And what could hg mean by thoſe wondrous 
things? Was it the wonderful ſtories of the creation, and del- 
ves and Iſrael's paſſing through the Red Sea, and the like ? 
ere not his eyes open to read theſe ſtrange things when he 
would ? Doubtleſs by wondrous things in God's law, he had re- 
-fpe& to thoſe diſtinguiſhing and wonderful excellencies, and 
maryellous_ manifeſtations of the divine perfeQtions,. and glory, 
that there was in the commands and dodtrines of the word, and 
thoſe works and counſels of God that were there revealed. So 
the Scripture ſpeaks of a knowledge of God's diſpenſation, and 
covenant of mercy, and way of grace towards his people, as pe- 
culiar to the ſaints, and given only by God, Pſal. xxv. 14. The 
«ſecret of the Lord is with them that fearkim ; and he will 
« ſhew them his covenant.” | | 
And that a true and ſaving belief of the truth of religion is 
that which ariſes from ſuch a diſcovery, is alſo what the Scrip- 
ture teaches. As John vi. 40. «© And this is the will of him 
« that ſent me, that every one which ſeeth the Son, and beliey- 
eth on him, may have ——_— life ;”” where it is plain that a 
true faith is what ariſes from a {piritual fight of Chriſt. And, 
John xvii. 6, 7, 8. I have manifeſted thy name unto the men 
« which thou gaveſt me out of the world —Now they have 
«© known that alf things whatſoever thou haſt given me are of 
&« thee. For I have given unto- them the words which thou 
«* oaveſt me; and” they have received them, and have known 
& ſurely that I came out from thee, and they have believed that 
« thou didfſt ſend me 3? where Chriſt's manifeſting God's name 
to th- dilciphes, or giving them the knowledge of God, was that 
Wer? they knew that Chriſt's doftrine was of God, and that 
Abrift himſelf was of him, proceeded from him, and was ſent 
by am.  Agaih, John Xii. 44, 45, 46. © Jeſus cried and faid, 
the that beliey/th on me, bcelieveth not on me, but on him that 
* ſent me. And he that fecth me, ſeeth him that ſent me. I 
«am come a light into the world, that whoſoever believerh on 
&« me ſ{tould not abide'in darkneſs.” There believing in Chriſt, 
and ſpiritually ſeeing him, are ſpoken of as runnirg parallel. 
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Chriſt condemns the Jews, that they did not know that he 5; 
was the Meſhah, and that his docrine was true, from an inward _ = 
diſtinguiſhing taſte and reliſh of what was divine, in Luke xii. 4. 
$6, 57- He having there blamed the Jews, that though they | = 


could diſcern the face of the ſky and of the earth, and figns of = 
the weather, that yet they could not diſcern thoſe times; or as +=: 
it is expreſſed in Matthew, the figs of thoſe times 3 he adds, x»; - 
yea, and why, even of your own ſelyes, judge ye not what is 5. 
right ? i. e. without extrinſic ſigns. Why have ye not that ſenſe 
of true excellency, whereby ye may diſtinguiſh that which is holy 


SI ME LIND 
4. os. * 


">. 4 
«ay 


and divine? Why have ye not that ſavour of the things of God, ©: 
by which you may ſce the diſtinguiſhing glory, and evident di- :5 - 
vinity'of me and my doctrine ? £34 
The Apoſtle Peter mentions it as what gave them, (the apoſ. -*: 
tles,) good and well-grounded aſſurance of the truth of the gofſ- ©: 
pel, that they had ſeen the divine glory of Chriſt. 2 Pet. i. 16. HW! 


* For we have not followed cunningly deviſed fables, when we 
made known unto you the power and coming of our Lord Jeſus 


=, 


Chriſt, but were eye-witneftes of kis Majeſty.” "The Apoſtle $4 
has reſpe& to that viſible glory of Chriſt which they ſaw in his =: 
transfiguration : That glory was fo divine, having fuch an inef- ©: 
fable appearance and ſemblance of divine holinets, majeſty and =: 
grace, that it evidently denoted him to be a divine perſon. But S 


SI. 


if-a fight of Chriſt's outward glory might give a rational afſur» 
ance of his divinity, why may not an apprehenſion of his ſpirit- 
ual glory do ſo too? Doubtlteſs Chriſt's {picitual glory is in uſelf 
as diſtinguiſbing, and -as plainly ſhowing his divinity, as his *” 
outward glory, and a great deal more : for* bis fpiritual glory is {> :: 
that wherein his divinity confilts ; and the outward glory of his **/ - 
transfignration ſhewed him to be divine, only as i was @Te- /2 
markadle image or repreſentation of that ſpiritual glory. Doubts ?: 
leſs, therefore, he that has had a clear fight of the ſpiritual glory < 
of Chriſt, may ſay, I haye not followed cunningly deviſed tables, =; 
but have been an eye-witnefs of his majeſty, upon as good grounds :* ; 
as the Apoſtle, when he had reſpe& to the outward. glory of  *? 
Chriſt that he had ſeen. But this brings me to what was pro» .: : 
ſed next, viz. t6 ſhow, that, £ 1: 
Secondly, This doctrine is rational. & {in 
1. It is rational to ſuppoſe, that there is really fuch an ex>+: : 
cellency in divine things, that is ſo tranſcendent and exceedingly; : 
different from what 1s in other things, that, if it, were ſeen,y : : 
would melt evidently dillioguiſh them, We cannot rationally, © 
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doubt but that things that are divine, that appertain to the Supreme 
Being, are valtly different from things that are human ; that 
there 1s that god-like, high, and glorious excellency in them, 
that does , remarkably difference them from the things 
"that are of men ; -infomuch that! if the difference were but ſeen, 
t'would have a convincing, ſatisfying influence upon any one, 
that\they are what they are, viz divine. What” reaſon can be 
offered againſt it, unleſs we would argue that God is not re- 
markably diſtinguiſhed in glory from men ? 
' If Chriſt ſhould now appear to any one as he did on the 
| monnt at his transfiguration ; or if he ſhould appear to the world 
in the glory that he now appears in in heaven, as he will doat the 
day of judgment ; without doubt, the glory and majelty that he 
would appear in, would be ſuch as would ſatisfy every one, that 
he was a divine perſon, and that religion was true: and it 
would. be a molt reaſonable, and well-grounded convidtion too, 
And why may there not be that ſtamp of divinity, or divine 
glory on the word of God, on the ſcheme and doctrine of the 
golpel, that may be in like manner diſtinguiſhing and as ration- 
ally convincing, provided it be but ſeen ? Itis rational to ſuppoſe, 
that when Go {peaks to the world, there ſhould be ſomething 
ia his.word or {pzech vaſtly different from men's word. Suppoling 
that God never had ſpoken to the world, but we had notice that he 
was aboutto do it ;-that he was about to reveal himſelf from heaven, 
and ſpeak tous immediately himſelf, in divine ſpeechesor diſcourſes, 
as 16 were from his own mouth, or that he ſhould give us a book 
of his own inditing ; after what manner ſhould we expe that 
he would ſp:ak ? Would it not be rational to ſuppoſe, that his 
ſpeech would be exceeding different from men's Rene that he 
ſhould ſpeak like a God ; that is, that there ſhould be ſuch an 
excellency and fublimity in his ſpeech or ward, ſuch a ſtamp of 
wiſdom, holineſs, nds, and other divine perfe&tions, that the 
word of men, yea, of the wiſeſt of men, ſhould appear mean and 
baſe in compariſon of it ! Doubtleſs it would be thought ration- 
al to expe this, and unreaſonable to think otherwiſe. When 
a wiſe man ſpeaks in the exerciſe of his wiſdgm, there is ſome- 
thing in every thing he ſays, that is very diſtinguiſhable from the 
talk of a little child. So, without doubt, and much more is 
the ſpeech of God, (if there be any ſuch thing as the ſpeech of 
God,) to be diſtinguiſhed from that of the wiſeſt of men ; agree- 
able to Jer, xxiii. 28, 29. , God having there veen reproving 
the falſe' prophets that propheſied in his name, and: pretended 
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that what they ſpake was his word, when indeed it was their 
own word, ſays, * The prophet that hath a dream, let him tell 
« a dream : and he that hath my word, tet him ren my word 
«faithfully : what is the chaff to the wheat ? faitl the Lord, 
* Is not my word like as a fire? faith the Lord: and like'a 
« hammer that breaketh the rock in pieces ? 

2. If there be fuch a diſtinguithing excellency in divine 
things, it is rational to ſuppoſe that there may be ſuch a thing 
as ſeeing it, What ſhould hifder but that it may be ſeen? It 
is no, argument, that there 1s no fuch thing as fuch a diftinguiſh- 


ing excellency, or that, if there be, it cannot be ſeen, that- 


ſome do not fee it, though they may be diſcerning men in tem- 
poral matters. It is not rational to ſuppoſe, if there be any ſech 
excellency in divir.e things, that wicked m.en ſhould ſee it. It 
is not rational to ſuppoſe, that thoſe whoſe minds are full of 
ſpiritua! pollution, and under the power of filthy Juſts, ſhould 
have any reliſh or ſenſe of divine beauty or excellency ; or that 
their minds ſhould be ſulceptive of that light that is in-its own 


nature fo pure and heavenly. It need not ſeem at all ſtrange, - 


that fin ſhould ſo blind the mind, ſeeing that men's particular 
natural tempers and -diſpoſitions will fo much blind them' in 
ſecular matters; as when men's natural temper 1s melancholy, 
jealous, fearful, proud, or the like. 

3. It is rational to fuppoſe, that this knowledge ſhould be 
piven immediately by God, and not be obtained by natural 
means. Upon what account ſhould it feem unreafonable, that 
there ſhould be any immediate commur.ication between God 
and_the creature } Ir 1s ſtrange that men ſhould make any matter 


of difficulty of Bo Why ſhould not he that made all things, ſtill! 


have ſomething immediateiy to do with the things that he has! 
made? Where lies the great difhculty, if we own the being of! 
a God, and that he created all things out of nothing, of allowiag!: 
{cme immediate influence of God on the creation {fill ? And if 
it be reaſonable to fuppoſe it with reſpe& to any part of the 
creation, it is efpecially ſo with reſpe& to reaſonable intelligent 
creatures ; who are next to God in the gradation of the differs 
ent ordets of beings, and whoſe bubinets 1s moſt immediately with 
God ; who were made on purpoſe for thole exerciſes that dg 
refyect God, and wherein they have nextly to do with God 
for reaſon teaches that man was made to ferve and glorify hiz 


Creator. And if it be rational to fuppole that God immediately g 
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communicates himſelf to man in any affair, it is in this. It 8+ 
rational to fuppole that God would relerye that knowledge and | 
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witdom, that is of ſuch a divine and excellent 'nature, to be 
beſtowed immediately by himſelf, and that it ſhould not. be left 
.an the power of ſecond cauſes. Spiritual wiſdom and grace. is 
the higheſt and moſt excellent gift that ever God beſtows 'on 
any creature ; in this the highelt excellency and pertettion of a 
rational creature confilts. It is alſo immenſely the moſt impor- 
tant of all divine gitts ; it is that wherein man's happineſs con- 
its, and on which his everlaſting welfare depends. How ra- 
tional. is it-to ſuppoſe that Got, however. he has Jeft meaner 
goods and lower gifts to ſecond cauſes, and in ſome fort in 
their power, yet ſhould reſerve-this moſt excellent, divine, and 
umportant. of all divine communications, in his own hands, to 
be beſtowed immediate!y by himſelf, as a thing too great for 
ſecond cauſes to be concerned in? lt is rational to ſuppoſe, that 
this bleſhng ſhould be immediately from God ; for there is 0 
gift or benefit that is in itſelf ſo nearly related to the- divine na- 
ture, there is nothing the creature receives that is ſo much of 
God, of his nature, ſo much a participation of the Deity : it 1s 
a kind of emanation of God's beauty, and is related to God as 
the light is to the fun. - It is therefore congruous and fit, that 
when 1t is given of God, it ſhould be nextly from humfelt, and 
by himſelf, according to his own ſovereign will. 

It is rational to EG that it ſhould be beyond a man's 
power to obtain this knowiedge and light by the mere ſtrength 
ef natural reaſon ; for it is not a thing that belongs to reaton, to 
ſee the beauty and lovelineſs of ſpiritual things ; 1t is not a ſpec- 
ulative thing, but depends on the ſenſe of the heart. Reaſon 
indeed is neceflary in order to it, as it is by reaſon only that 
we are become the ſubje&s of the means of it ; which means I 
have already ſhown to be necefliry in order to it, though they 
have no proper cauſal influence in the affair, It is by reaſon 
that we become poſſefſed of a notion of thoſe doftrines that are 
the ſubject matter of this divine light ; and reaſoo may in many 
ways be indiretly and remotely an advantage to it. And rea- 
ſon has alſo to do in the as that are immediately conſequent 
on this diſcovery; a ſceing the truth of religion from hence, 1s 
by realon, though it be but one ſtep, and the inference be im- 
mediate. $0 reaſon has to do in that accepting of, and truſting in 
Ctrilt, that is conſequent on it. But if we take reaſon ſtrictly, 
not for the faculty of mental perception in-general, but for ra- 
tiocination, or a power of inferriog by arguments ; 1 lay, if we 
take reaſon thus, the perceiving of {ſpiritual beauty and exccllency 
no more belongs to reaſon, thay it belongs to the tenſe of teeling to 
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perceive colours, or to the power of ſeeing to perceive the lweet- 
neſs of food. It is out of reaſon's province to perceive the 
beauty or lovelineſs of any thing : ſuch-a perception does not 
belopg to that. faculty. Reafon's work is to- perceive truth | ®; 
and not excellency. It 1s not Tatiocination that gives men the |! 
perception of the beauty and amiableneſs of a countenance, 
though it may be many ways ingdiredly an advantage to it yet 
it is no more reaſon that immediately perceives 4t, than it is 
reaſon that perceives the iweetneſs of honey : it depends on the 
| ſenſe of the heart, Reaſon may determine that a countenance | ;? 
1s beautiful to others, it may determine that honey is ſweet to” | '5 
others ; but it will never give me. a perception of its {weetneſs, Pp 
[ will conclude with a very brief improvement of what_ has | * 
been 1aid. [real 
; Firſt, This dotrine may lead us to reflet on the goodneſs of | 
God, who has ſo ordered. it, that a ſaving evidence of the truth | x 
of the golpet 1s luch, as is attaicable by perions of mean Capaci- Þ- 
ties and advantapes, as Weil as thoſe that are of the greateſt parts | = 
and learning. If the evidence of the goſpel depe: aded only on )! ,::; 
hiſtory, and ſuch reaſooings as learned men only are capable of, |: i 
it would be above the rezch of far the greatelt part of mankind. £: 
But perfons with but an ordinary degree of knowledge, are ca-/ 
pable, without a long ard ſubtle train of reaſoning, to ſee the 5 
divine excellency- of the things of rel: (gion 3 they are capable of 
being taught by the Spirit of God, as well as learned men. The. 
evidence which is this way obtained, 1s vaitly better and more Ke 
ſatisfying, than all that can be obtained by the arguings of thoſe x 
that are moit learned and premcelt maſters of reafon. And' 
babes are as capable of knowing theſe things, as- the wile and oy 
prudent ; and they are often hid from the fe when taey are Te: FS 
vealed to thoſe. 1 Cor. i. 26, 27. ©« For ye lee your calhogy |** 
© brethren, how that - not muny wiſe men after the flelh, not | F 
«many mighty, not many noble are called. But God bath 3 
« choſed the fooitth thinps of the world TL 
S$econily, Tins doQrine may well put us upon examining ounsr" 
ſelves, whether we have ever had this divine light, that bas been: Y 
, deſcribed, et into our fouls. If there beſuch a thing indeed, ang: "N 
it be not only a notion or whimſy of perſons of weak and diſtemper-y 
ed brains, then doubtleſs it is a thing of great importance, whethes] 
we have thus been taught by the Spirit of God ; whether the- 
| light of the glorious goipel of Chrilt, who is the imape of Gods” ; 
hath ſhined uato us, giving us the light of the know ledpe of thes: 


| glory of God, ig the face of Jeſus Chriſt: whether we hay? 
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ſeen the Son, and believed on bim, or have that faith of goſpel 
do&rines that ariſes from a ſpiritual fight of Chriſt. 

Thirdly, All may hence be exhorted earneſtly to ſeek this 
ſpiritual light. To iafluence and move to it, the following things 
may be conſidered, 

1. 'This is the moſt excellent and divine wiſdom that any 
creature -is capable of, It is more excellent than any human 
learning,; it is far more excellent than all the knowledge of the 
greateſt philoſophers or {tateſmen. Yea, the leaſt glimpſe of the 
glory of God in the face of Chriſt, doth more exaltknd ennoble 
the ſoul than all the knowledge of thoſe that have the greateſt 
ſpeculative underſtanding in. divinity without grace, This 
knowledge has the moſt noble obje& that is or can be, viz. the 
divine glory and excelleacy of God and Chriſt. The knowl- 
edpe of theſe objeQs 1s that wherein confiſts the moſt excellent 
knowledge of the angels, yea, of God himlelf. 

2. This knowledge 1s that which is above all others ſweet and 
joyful. Men have a great deal of pleaſure in human knowledge, 
in {ſtudies of.natural things ; but this 1s nothing to that joy which 
ariſes from this divine hght ſhining into the foul. "Chis lght 
gives a view of thoſe-things that are immenſely the moſt exqui- 
fitely beautiful, and capable of delighting the eye of the under- 
ſtanding. "This ſpiritual light is the dawning of the light of 
glory in the heart. There is nothing ſo powertul as this to ſup- 
port perſons in affliction, and to give the mind peace and bright- 
pefs in this fformy and dark world. 

3. This light 1s fuch as effcually inflyences the inclination, 
and changes the nature of the ſoul. It affimilates the nature to 
the divine nature, and changes the ſoul into an image of the ſame 
glory that is beheld. 2 Cor. ii. 18, + But we all with open 
*« face, beholding as in a glaſs the glory of the Lord, are changed 
«.1nto the ſame image, from glory to glory, even as by the Spirit 
« of the Lord.” "This knowledge will wean from the world, 
and rails the inclination to heavenly things. It will Turn the 
heart to God as the fountain of good, and. to chooſe him for 
the only portion. *"t his light, and this-only, will bring the foul 
toa ſaving cloſe with Chriſt, - It conforms the heart to the gol- 
pel, mortifies its enmity and oppoſition againlt the fcheme of 
lalvation therein revealed ; it cauſcs the heart to embrace the 
joyful tidings, and entirely to adhere to, and acquictce in, the 
revelation of Chrift as our Saviour; it cauſes the whole ſoul to 
accord and tymphonife with it, admitting it with entire credit 
and reſpec, cleaving to it with full inclination and affection; and 
. it effectually diſpoſes the foul to give up itfelf entirely to Chrilt. 
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4+ This light, and this only, has its fruit in an univerſal ho. 
lineſs of life. No merely notional or ſpeculative under{tanding 
of the doctrines of religion will ever bring to this. But this 
light, as it reaches the bottom of the heart, and changes the na- 
ture, fo it will effeQually diſpoſe to an univerſal obedience. Tt 
ſhows God's worthineſs to be obeyed and ſerved. It draws forth 
the heart in a ſincere love to God, which is the only principle of 
a true, gracious, and univerſal obedience ; and it convinces of 
the reality of thoſe. glorious rewards that God bas promiſed to 


them that obey him. 


OODODOCOOCOOOCOOOOOODOSOCSL SOSA 
OF THE ANNIHILATION OF THE WICKED, 


The following ' concluſive obſervations are extratted 


from a Sermon of Prejtdent Edwards, on the Eternity 


of Hell Torments. The propojition is thus tated {;— 


That eternal death or puniſhment which God 
threatens to the wicked, is not Annihilation, 
but an abiding ſenſible puniſhment.” 


Tre truth of this propofition will appear by the following |. 


partic ulars. 


t- The Scripture every. where repreſents the puniſhment of | £.*} 


the wicked, as impiying very extreme pains and ſufferings ; bur 
a ſtate of annihilation is no [tate of lutfering at all. 


nihilated ha 2 


pain or ſuffering. 
ſuffer from eternity. 


2. It is agreeable both to Scripture and reaſon to ſuppoſe, | : 
that the wicked will be puniſhed ia fuch a manner, that they! ? 
ſhall be ſenſible of the pumſhment they ,are under ; that they! : 
ſhould be ſenſible that now God has executed and fulfilled what! FH. 
he threatened, and which they difregraded, and would not be-' +: 
lieve ; that they ſhould know themſelves that juſtice takes place; i 
upon them ; that they ſhould fee and find that God vindicates' £4 


that majeity which they deſpiſed ; that they ſhould fee that God : 


is not fo deſpicable a being as they thought him to be ; that they 4 
ſhould be ſenſible for what they are puniſhed, while they are ”; 
under the threatened puniſhm2nt ; that they ſhould be ſenſible 2: 
of their own guilt, and ſhould remember their former opportunly. $: 
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no lenſe or feeling of pain or pleaſure, and. much | 


leſs do they feel thu puniſhment which carries 1n it an extreme | 
They ao more ſuffer to eternity than they did 
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ties and obligations, and ſhould ſee their own folly and God's 
juſtice. - If the eternal puniſhment threatened be eternal anni- 
hilation, when it is inflited, they will never know that it is 
inflicted ; they will never know that God is juſt in their pun- 
ihment, or that they have their deſerts, And how is this 
agreeable to the Scripture, in which God threatens to repay the 
wicked to his face, Deut. vii. 10. And to that in Job, xxi. 19, 
20. Speaking there of God's puniſhing wicked men, it is ſaid, 
« God rewardeth him, and he ſhall know it ; his eyes ſhall ſee 
"& his deſtruction, and he ſhall drink of the wrath of the Al- 
« mighty.” And to that iv Ezekiel, xxii. 21, 22. * Yea, | 
* will gather you, and blow upon you in the fire of my wrath, 
«and ye ſhall be melted in the midſt thereof, As filver is melt- 


 « *ed in the miaſt of the furnace, ſo ſhall ye be melted in the 


« mid{t thereof ; and ye ſhall Znow that I the Lord have pour- 
«ed out my fury upon you.” And how is it agreeable to that 
exprethon fo often annexed to the threatenings 0: God's wrath, 
againit wicked men, And ye ſball know that 1 am the Lord! 

3- The Scripture teaches, that the wicked will ſuffer differ- 
ent degrees of torment, according to the different aggravations 
of their fins. Matth. v. 22. « Whoſoever is angry with his 
* brother without a cauſe, ſhall be in danger of the judgment ; 
* and whoſoever ſhall fay to his brother, Raca, ſhall be in danger 
«* of the council : but whoſoever ſhall ſay, Thou fool, ſhall be 1a 
© danger of bell-fire.” Here Chrilt teaches us, zhat the torments 
of wicked men will be different in different Fare ah according to 
the differest degrees of their guilt, It ſhall be more toletable 
for Sodom end Gomorrah, for Tyre and Sidon, than for the 
cities where moſt of Chriſt's mighty works were wrought. 
Again, our Lord aſſures us, hat he that knoweth his Lord's 
will, and prepareth not himſelf, nor doth according to his will, 
ſhall be beaten with many ſtripes. But he that knoweth not, 
and committeth things worthy of ſtripes, ſhall be beaten with 
few ſtripes. Theſe leveral paſſages of Ar 
that there will be different degrees of puniſhment in hell ; which 
Is utterly inconfiltent-with the ſuppoſition, that that puniſhment 
conlifts in annihilation, in which there can be no degrees, but 
is the ſame thing to every one who is the ſubjeR of it. 

4 The. Scriptures are very expreſs and abundant in this 
matter, That the eternal puniſhment of the wicked will conſiſt 
in ſenfible miſery and torment, and not in annihilation. What 
1s ſaid of Judas is worthy to be obſerved here, 4 It had been good 
« for that man if he had not been born 3? Matth. xxvi. 24+ 
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This ſeems plainly to teach us, that the puniſhment of the wicks 
ed is ſuch, that their exiſtence, vpon the whole, is worſe than 
non-exiſtence. But if their puniſhment conſiſts merely in anni» 
hilation, this is not true. The wicked, in their puniſhment, are 
faid to eweep, and wail, and gnaſb their teeth ! which implies not 
only real exiftence, but hfe, knowledge, and aQtivity, and that 
they are in a very ſenſible and exquiſite manner affefted with 
their puniſhment. | In Iaiah xxxiu. 14. finners in the ſtate 
of their puniſhment are repreſented i» dwell with everlaſting 
burnings. But if they are only turned into nothing, where is 
the foundation for this repreſentation ? It is abſurd to fay, that 
ſinners will del] with annihilation ; for there is no dwelling 1n 
the caſe, It is alſo ablurd to call annihilation a burning, which 
implies a ſtate of exiſtence, ſenſibility, and extreme pain : where» 
as in annihilation there is neither one nor another of theſe, 
The ſtate of the future puniſhment of the wicked is evidently 
ented to be a ſtate of exiſtence and ſenſibility, when it is ſaidy 
that they ſhall be caſt into a lake of fire and brimſtone. How 
can this expreſſion with any propriety be underſtood to mean a 
ſtate of annibilation? Yea, they are expreſsly ſaid to have no ' * 
yeſ! day nor night, but to be tormented with fire and brimſtone 
forever and ever, Rev, xx. 10. But annihilation is a ſtate of rela 
ſtate in which not the leaſt torment can poſhbly be ſuffered, The 
rich man in hell /fted up his eyes being in torment, and ſaw Abra- 
ham afar off, and Lazarus in his boſom, and entered into a par« 
ticular converſation with Abraham ; all which proves that he 
was not annihilated. 
The ſpirits of upgodly men before the reſurreQtion are not in 
a ſtate of annihilation, but in a ſtate of miſery; . they are ſpirits 
in priſon, as the Apoſtle faith of them that were drowned in the 
flood, 1 Pet. iii. 19- And this appears very plainly from the | £7 
inſtance of the rich man before mentioned, if we conlider him | . 
as repreſenting the wicked it: their ſeparate ſtate between death | 
ahd the refurreftion. But jf the wicked even then, ate'in a (tate | 
of torment, much more : they be, when oy ſhall come to |} 
ſuffer that which is a proper puniſhment of their fins. 
Annihilation is not ſo great a calamity but that fome men , 
have undoubtedly choſen it, rather than ſuch a ſtate of ſuffering'M 
as they have been in even in this life. This was the caſe of 
Job, a good man But if a good man in this world may ſuffer ©; 
that which is worfe than annihilation, doubtlefs the proper pune; * 
iſhment of the wicked, in which God means to manifelt his prog? 
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be a very mean and contemptible teſtimony of God's wrath to- 
wards thoſe who have rebelled againſt his crown and dignity, 
have broken his laws, and deſpiſed both his vengeance and his 
grace, which is not fo great a calamity as ſome of his true chil- 
dren have ſuffered in life. 

The eteroal puniſhment of the wicked is ſaid to be the ſecond 
death, once and again, as Rey. xx. 14. and xxi. 8. It is doudt- 
leſs called the ſecond death in' reference to the death of the 
body ; and as the death of the body is ordinarily attended with 
great pain and diſtreſs, ſo the like or ſomething vaſtly greater, 
5 implied in calling the eternal puniſhmert of the wicked the 

cond death ; and there would be no propriety 'in calling it ſo, 
if it conſulted merely in annihilation. And this ſecond death 
wicked men will ſuffer ; for it cannot be called the ſecond death 
with reſpe& to any other than men ; it cannot be called fo with 
reſpe& to devils, as they die no temporal death, which is the 
firſt death. In Rev. it. 11. it is ſaid, « He that overcometh 
« ſhall not be hurt of the ſecond death ;”” implying, that all who 
do not overcome their luſts, but live in fin, ſhall ſuffer the ſecond 
death. 

Again, wicked men will ſuffer the ſame kind of death with 
the devils; as in Matthew, xxv. 41. © Depart, ye curſed, 
« into everlaſting fire, prepared for the devil and his ang<cls.” 
Now the pumſhment of the devil is pot annihilation, but tor- 
ment : he therefore trembles for fear of it ; not for fear of being 
annihilated, he would be glad of that. What he is afraid of is 
torment, as: appears by Luke viii. 28. where he cries out and 
FE beleeches Chriſt, that he would not torment hjg before the time. 

hy And it is ſaid, Rev. xx. 16. The devil that UEceived them was 

Pn caſt into the lake of fire and brimſtone, where the beaſt and the 
falſe prophet are, and ſhall be tormented day and night forever 
and ever, 

It is ſtrange how men will go direQly againſt fo plain and full 
revelations of Scripture, as to ſuppole, notwithſtanding all theſe 
things, that the eternal puniſhmeat threatened againſt the wicked 
ſignifiesno more than annibilation. 

7 {The puniſhmeot threatened to the wicked is the curſe of the 
- law, which is miſery, and-not annihilation. If any fay,"that an- 
- 8 nihilation and miſery alſo are the curſe of the law, they are called 
> upon to produce the teſtimony of ſcripture. No fuch account 
I of the curſe is there given. ] 
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